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IN AN ARTICLE On the Unique Origin of Revelation, Religious
Intuition, and Theology, I have argued for the uniqueness of
revelational experiences in the context of Whitehead's metaphy-

sics, despite Whitehead's equally strong assertion that cosmology offers a
rational scheme of all relations in the universe in which every (religious)
experience is subsumed as an instance of the metaphysical system 2. My
interest was to establish the non-metaphysical character of religious
experience and revelation, in the context of Whitehead's metaphysics,
especially regarding Religion in the Making's attempt to protect the
uniqueness of religious experiences from any subsumation under a
general metaphysical law.3

Today4, I will draw on this distinction of the pre-metaphysical
singularity of religious experience from the general character of all
possible instances of a metaphysical system by further developing their
relation. My thesis shall be that the interplay of empirical religious
experience and rational cosmology not only reveals a basic and non-
contingent, dual structure in Whitehead's metaphysics, but that it defines
a problematic contrast, which initiates a creative dynamics of the mutual
immanence of the experience of God and God's experience of the world.

1 Abbreviations of Whitehead's works used in the article: AI—Adventures of Ideas (New
York: Free Press, 1967); CN—Concept of Nature, repr. 1964 (Cambridge: Cambridge
UP, 1993); FR—Function of Reason (Boston: Beacon Press, 1958); Imm —
"Immortality", in Essays in Science and Philosophy (New York: Greenwood Press, 1968),
77-96; MT—Modes of Thought (New York: Free Press, 1966); PR—Process and Reality:
An Essay in Cosmology, corr. ed., ed. by D. R. Griffin and D. W. Sherburne (New York:
Free Press, 1978); RM—Religion in the Making (New York: Macmillan, 1960); RMn—
Religion in the Making, new ed. (New York: Fordham UP, 1996); SMW—Science and
the Modern World (New York: Free Press, 1967), SMWo—Science and the Modern
World (New York: Macmillan, 1925).

Cf. R. Faber, "On the Unique Origin of Revelation, Religious Intuition, and Theology",
Process Studies 28/3-4 (1999): p. 273-289.
3 Cf .RMp.31 .
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My interest is a theological one, namely to explore this problematic
duality of religious experience and cosmology within the context of an
ongoing discussion in Christian theology: the problem of religious
pluralism, its implications and consequences. While investigating the
framework of Religion in the Making, I will look for mutual inspiration.

THE THEOLOGICAL PROBLEMATIC OF THE EXPERIENCE OF GOD

When theology analyzes religious experience and acknowledges its
essence to be an experience of God, it distinguishes two elements: the
empirical side, that is, the subjective, immediate perception of, and
emotional reaction to, the manifestation of an ultimate reality, and the
'rational side, that is, the horizon of interpretation of the religious
encounter. With Ian T. Ramsey we may define "religious experience" as
"disclosure", a sudden encounter of utmost intensity, of an ultimate
reality that — in Schleiermacher's and Tillich's understanding —
unconditionally concerns us by changing our existence and direction of
life, and "God", on the other hand, as a "key word" that interprets this
experience '.

For Christian theology, these two elements of religious experience
hide a deep and worrying paradox, namely that the "disclosure" must not
necessarily be articulated as an experience of "God" or a "god." In other
words: Phenomenologically and logically, religious experience discloses
only a contingent relation to the notion of God. In order to understand
religious experience as experience of God, a process of interpretation has
already happened, inferring rather than intuiting the notion of God.
Surprisingly, "God" appears to be a moment of the rationalization of
religious experience rather than to be its immediate emanation.
Consequently, theology's knowledge of God must come from somewhere
else — besides the experience that we interpret as experience of God 2.

In Christian theology, this paradox is known although rarely used
constructively. Exceptions apply. Karl Rahner's whole theology is based
on the "transcendental experience" of an ultimate mystery for which he
invokes the notion of God 3. "God" conceptualizes the transcendental
horizon of the world as a whole, presupposed in any religious experience.
Rahner's cosmological background also is known: the cosmo-theology of

Cf. I. T. Ramsey, Religious Language: An Empirical Placing of Theological Phrases
(London: Macmillan, 1957), p. 48-51.
2 Cf. F. Schleiermacher, Glaubenslehre (1821) § 4,4.

Cf. K. Rahner, Grundkurs des Glaubens: Einfiihrung in den Begriff des Christentums
(Freiburg: Herder, 1976).
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